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IH 

We Need Religion— bat Do We 
Need Faith? 

Are we through with religious faith ? 
At any rate, if our thoughts thus far 
have been accurate, we are not through 
with religion — rather we are just begin- 
ning with it. If there should be such a 
religion as we have thought that there 
ought to be, its task lies mainly in the 
future. Perhaps, now we stop to think 
of it, it has been the great force of the 
past which has raised human life from the 
level of the ape and the tiger to the level 
it has reached, but that is apparently still 
far from its highest power. "However, 
I am not sure that it is religious faith 
that we need," objects someone. "May 
it not be religious/eeKwg or religious prac- 
tice? Isn't the doctrine of salvation by 
faith rather out of date now ?" 

Three Other Ways of Salvation 

Salvation by faith is out of date! 
How else, then, shall people be saved? 
We might make a possible distinction 
of three other ways in which people 
think they may be saved. The first is 
the magical way. If certain words are 
said by the right man, in the right way, 
certain ceremonies performed, certain 
mysteries or sacraments observed, the 
result will be salvation! Probably all 
forms of religion, at some stage in their 
development, have made more or less 
use of magic as the means of salvation. 



In Roman, Greek, and some other forms 
of so-called Catholic Christianity, under 
the name of sacramentarianism magic 
plays a most important rdle. Very 
much is still to be found in the Protestant 
denominations. There are three diffi- 
culties with magic as an independent 
means of salvation. In the first place, 
you cannot do without your faith that 
these magical words and actions are the 
right ones to accomplish the desired 
results. Secondly, magic is quite dis- 
countenanced today in every depart- 
ment of life but religion, and can only be 
tolerated there while religion is kept 
separate from the rest of life. But the 
religion we are seeking begins to be 
valuable when it is fully united to life 
in all of its phases, and so magic must 
go. But in the third place, salvation 
by magic does not give the results we 
are looking for at all. It does not unify 
the instincts and develop the personality. 
It does not unite men and nations into 
one Kingdom of God. It does not, in 
any full degree, unite humanity with 
Nature or with God the soul and source 
of Nature. It may, conceivably, help 
for a future life. It cannot save this 
life — raise it to its highest power. 

Then there is the way of "good 
works," mortifying the flesh, attending 
church, giving to missions, feeding the 
hungry, clothing the naked, visiting 
the sick. These are good so far as they 
are good and so far as they go. The 
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trouble is the salvation we require 
demands that all works shall be good, 
and all thoughts and feelings too. And 
that brings us to the third way of sal- 
vation, sometimes called "salvation by 
character. ' ' What people need is simply 
to be good. What difference does it 
make what a person believes if he is not 
good? Again, what difference does it 
make what he believes if he is good? 
The answer to these questions seems 
to the ordinary man, today, so inevitable 
that it is implied in the question. If 
you are good, nothing else matters, 
least of all, your religious faith! But 
stop a minute: What do you mean by 
being good? Do you mean simply 
keeping your grocer's bills paid and 
refraining from lying and licentiousness ? 
If so, then we must answer that that 
degree of goodness falls very far short 
of meeting the needs of the individual 
or the world. If you mean to be good in 
the deepest and widest sense of that word 
thoroughly, perfectly, completely good, 
then indeed we may say that such good- 
ness is the end of salvation — nothing 
more is to be desired. But, "there is 
none good save one." And moreover, 
how will you define goodness but in the 
way we have defined the tasks of religion, 
and how will you know it without its 
intellectual formulation, and where will 
you get the power to become good since 
there are such enormous difficulties in the 
way ? No man will become good in any 
but the most superficial sense, without 
the standard and power of religious faith. 

Religions Faith Is a Working 
Theory oi Life 

What then is faith ? It is a working 
theory. What is religious faith ? It is 



a working theory of life — a theory for 
the raising of life to its highest power. 
How does it differ from reason? The 
question would be absurd if it were not 
so familiar. It does not differ from rea- 
son at all; it is reason working in certain 
ways. It can never be too rational. 
For its formulation it requires the most 
careful, accurate, and complete use of 
the reason. What working theory of 
electricity will you get without the use 
of reason ? By as much as the infinite 
and total issues of life are more delicate 
and more important than the uses of 
electricity in life, by so much is it more 
necessary to use the reason most care- 
fully and thoroughly in determining your 
working theory of life, your religious 
faith, than in formulating your theory 
of electrons. 

How, then, does religious faith differ 
from knowledge ? Chiefly in this, that 
in religion it never becomes so completely 
demonstrated that contrary theories 
become inconceivable — may not even 
be plausible and rational in some degree. 

How, then, may religious faith be 
tested and confirmed ? Just in the same 
way that any other theory is tested and 
confirmed. First it must be consistent 
with all the facts with which it is in any 
wise concerned. Secondly, it must meet 
all the other tests of truth that can be 
applied to it — it must be consistent with 
itself and with all that is known of truth. 
Thirdly, it must yield the results for 
which it is formed. A working theory 
is a theory to work with — to do some- 
thing for the sake of some end. It has 
no significance at all until you begin to 
apply it, and it is confirmed or dis- 
proved by the success which you have 
in attaining the desired results, if you 



ABE WE THROUGH WITH RELIGIOUS FAITH? 



357 



apply it faithfully. Your application 
of it is the measure of your belief 
in it. 

The Difference Between Faith 
and Creed 

If I say then that we are still saved 
by faith, that the most important thing 
in religion is faith, will someone say that 
I am making religion a mere creed? I 
suppose that by "a mere creed" is meant 
a form of words which is solemnly 
recited as a religious exercise and which 
the reciter holds to stand for truth, and 
believes that if he recite and assent to it, 
he will be rewarded by God, whereas if 
he fail to assent to it, he shall without 
doubt perish everlastingly. But the 
religious faith of which 7 am speaking 
has none of these virtues. Reciting a 
statement of it has no other value than 
to recall it to mind or fix it in mind. 
Assent to it will do no one any more good 
than assent to a book of logarithms or 
propositions in geometry. Peter will 
not read it off to you at the gate of 
heaven and ask you if you believe it 
before he admits you. 

Religious faith is something to live 
by. It is a building plan, if you like, 
but it does not begin to be of value 
until you are ready to build, and it is 
of value to the extent that it helps you 
to build your home. It is a map — 
principally interesting when you start 
out to find the celestial city. It is a 
"key of heaven" if you like, but merely 
holding that it is the right key will do 
you no earthly or heavenly good. 
Rather it is a big bunch of keys, which 
you must use as you "go from strength 
to strength," opening one door after 
another into ever fuller life. 



Faith and Feeling 

"But are you not leaving out of 
account religious feeling ? Some people 
may get on with mere intellectualism, or 
with their belief and then the right action 
flowing from it, but others must have 
the emotional side of life developed. 
Did not Schleiermacher teach us that 
'religion is the feeling of absolute 
dependence'?" Very good! Some 
people require feeling — in fact all people 
do. No one gets on without it at all. 
But we are learning now that feeling is 
just the other side of thought. Every 
feeling implies a thought. Every 
thought is a feeling when you think 
with it. "Thou shalt love God with all 
thy heart, and thy neighbor as thy- 
self." Suppose your religion gives you 
those feelings of love to God and man, 
what is the thought side of them ? God 
is your heavenly Father, and man your 
brother. If you really believe that in 
its full sense you cannot help the loving, 
it is the other side of the thought. But 
if you believe that God is considerably 
more cruel and tyrannical than Nero 
was, as some people have believed or 
imagined that they believed, could you 
love that God? You might say that 
you did, but the real feeling would not 
come, no matter how you tried to make 
it come. We need feeling, then, in 
religion — love and hate and courage and 
ambition and enthusiasm, reverence and 
humility — but we need the right feeling. 
Faith is to present life as it is, the objects 
or facts of life. If you see it right, you 
will feel right toward it. If you see 
it ugly, you will be disgusted. If you 
see it malicious, you will hate it; if you 
see it beautiful, you will admire, and if 
you see it loving, you will love it. 
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"Ye shall know the truth and the 
truth shall make you free." For this 
kind of knowing is knowing, feeling, and 
acting. "Faith, hope, love, these three, 
but the greatest of these is love," said 
Paul, but he did not mean the faith we 
have been talking about, but only one 
phase of it, the faith that "removes 
mountains." Hope and love are in- 
volved in the very nature of the faith we 
have been considering. Just go through 
that wonderful chapter of Paul's and 
you will see that every quality which 
love shows must depend on or imply 
some theory about its object or itself. 

IV 

The Search for the True Faith 

I commend to you the search for 
religious faith — for true religious faith — 
as the greatest adventure of life. There 
is no gold so precious, no diamond 
field so valuable, in which to obtain 
wealth and for which to risk life and 
limb. There is no battle requiring more 
heroism, no task demanding greater 
strength, no study involving deeper or 
more careful and accurate thought. 
For as this faith concerns the whole 
of life, you cannot get its details ex- 
cept while you are living, nor know 
positively how you shall conquer the 
next enemy until you have tried your 
sword upon him. You must learn from 
your own experience and from the ex- 
perience of others, from your medita- 
tions and from your experiments, from 
your Bible and from your settlement 
work, from Christ and Paul, but also 
from Confucius and Plato, and perhaps 
from Buddha and Mohammed, from 
history and science and poetry and art. 
Everything you study may help you to 



religious faith, but it will not help you 
much unless you are looking for religious 
faith. And if you are in earnest and in 
haste about this matter, you would best 
specialize a little in this study. 

I look over the catalogues of colleges 
and universities of this country and I find 
that the most of them are ready to teach 
you about almost any little phase of 
life, but few about life as a whole. Latin 
and Greek and algebra, geology, astron- 
omy, physics, chemistry, physiology, 
psychology, ethics — even religious litera- 
ture, very frequently, but where is reli- 
gious faith? (For religious literature 
is something very different from reli- 
gious faith and the study of the former 
very often destroys the latter. So long 
as a given library of religious litera- 
ture was held to embody completely, 
inerrantly, simply, and clearly the one 
true religious faith, the study of such 
literature under a teacher who held 
to that theory about it might very 
well lead to some kind of definite 
religious faith. But it is probable that 
most teachers of religious literature in 
our schools of higher education, at the 
present time, have abandoned that 
theory as false, and that the study of it 
therefore involves for the students the 
destruction of some elements, at least, 
of the faith which they had. This may 
be inevitable, necessary, and desirable, 
but at least it is not, in itself, teaching 
religious faith, and may be merely 
destroying it.) The university, I sup- 
pose, is an institution which undertakes 
to stage the universe for the profit and 
enjoyment of the student. The king 
plots and tries to pray. The queen 
weeps and expostulates. Polonius 
hides behind the curtain, is stabbed, 
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and dies. Ophelia sings and drowns. 
The grave-diggers throw up skulls and 
puns. The ghost walks and talks. 
Very good! Where is Hamlet? Are 
the universities giving us the universe 
with the unifying character left out ? 

Let us Protestants have done with 
our frivolity. If religion is worth any- 
thing at all it is worth more than any- 
thing else. If we do not admit the 
authority of the hierarchy or the pope, 
it must be because there is some greater 
and more absolute authority. What is it 
and when are we going to heed it ? If 
we object to the use of the thumbscrew 
and the rack to inquire into the truth 
of our faith, is it because we have come 
to a pusillanimous fear of pain such as 
our fathers would have been ashamed 
of, or is it because we have come to 
realize that these are not the proper 
instruments of spiritual inquisition and 
never have been? Those old Spanish 
demons were right in holding that the 
breaking of a few bones or the burning 
of the body at the stake were insignifi- 
cant compared with the attainment of 
the true faith. Shall we then leave our 
faith in the same museum of antiquities 
with the ancient instruments of torture ? 

Doubtless if you go thoughtfully and 
prayerfully out into the fields to seek 
God, you may find "books in running 
brooks and sermons in stones," but if 
you go out in a touring car on Sunday 
to exceed the speed limit, you will not 
find any sermons in the stones that you 
try to dodge with your car. They may 
swear at you — they won't preach to you. 
Don't be such a fool as to take that old 
myth too seriously about fortunes being 
picked up on the streets of London or 
New York. Doubtless the fortunes are 



there, but it will take many years to 
develop your vision to the degree of 
sharpness required to see them, and long, 
careful practice and study to enable you 
to recognize them when they are before 
your eyes. And yet we may say that 
everyone has in his hand the clue — the 
thread — which, if he follow it, will lead 
him through the labyrinth of life to an 
ever closer approximation to the true 
faith. The starting-point is where you 
are now. 

If you want to get hold of the power 
that will make a full, strong personality 
out of your manifold and conflicting 
impulses, show a large and increasing 
efficiency in all the experiences of life, 
make your life a vital part of the life 
of humanity, and add the impact of its 
great passion to your little stream of 
power; if you want to be able to draw 
on the resources of the universe and 
have the stars in their courses fight on 
your side, then get about it, I beg you. 
Don't leave it until you have leisure; 
don't wait until someone tries to force 
religion upon you, lest before you have 
your rudder rigged, your compass in 
place, and your position on the chart 
calculated, your drifting bark may strike 
a rock, your fortune be ruined, and your 
cargo be lost to a hungering world. 

Or if you have already a religious 
faith which seems to you clear and 
reasonable, let me urge you against a 
too easy contentment with it. It has 
brought some order, peace, and unity 
to your life. It is therefore good and 
true — or partly true. Has it raised 
your life — is it raising your life to its 
highest power, or are you perhaps satis- 
fied with raising it to the second or third 
power when it might have ten, or shall 



360 



THE BIBLICAL WORLD 



we say infinity, for its exponent ? Who 
would not be a superman — for the sake 
of life itself — if he could? And who, 
after feeling the weight of humanity's 
need, would not be a son of God if he 
might ? Your religious faith will, after 
a few years, be the faith of the multitude, 



if indeed the multitude sees that abund- 
ant life is to be obtained through it by 
the greatness of your life. For your own 
sake, then, and for man's sake — and for 
God's sake — open your mind and heart 
to the greatest faith that it is possible 
for man to bear. 
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Was the pillar of cloud by day and of 
fire by night, inseparably associated with 
the wilderness wanderings of the Chil- 
dren of Israel, a natural phenomenon 
or a special miraculous apparition? 
One prefers to regard it as a natural 
phenomenon which suggested itself to 
pious-minded Israelites as the pledge of 
a protecting Providence, even as the 
rainbow became associated in their 
literature with the idea of divine favor. 

With what natural phenomenon can 
the pillar of cloud by day and of fire by 
night be connected? There is only 
one, and that is the zodiacal light. 
Unfortunately, the zodiacal light is 
not familiar to urban dwellers, nor is its 
manifestation conspicuous in temperate 
latitudes. It is particularly a tropical 
phenomenon and an open-country and 
ocean-surface phenomenon, where build- 
ings do not block the view and city 
lights do not create a glare unfavorable 
to astronomical spectacles. In the trop- 
ics that belt of the sky known as the 



zodiac always makes a large angle with 
the horizon, east and west. There, also, 
twilight is of quite brief duration. On 
clear, moonless nights throughout the 
year, as the twilight fades in the evening, 
a pillar of light is seen extending from 
the sunset point toward the zenith, 
increasing in brightness as it nears the 
western horizon. For an hour or longer 
before dawn, along the same zodiac band, 
but this time toward the eastern horizon, 
a similar pillar of light is seen reaching 
down to the point on the horizon where 
later the sun will rise. A friend who has 
observed the zodiacal light for years in 
various parts of the world sent me a 
few months ago the details of his observa- 
tions of the light as he viewed it during" 
a voyage from the East Indies, via Suez, 
to Denmark in February, 1014. The 
weather was perfect during his trip 
through the Red Sea, and his comment 
on the appearance of the light in that 
locality is: "I have never at any time 
seen the zodiacal light as strikingly 



